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Introducton: 
The United Nations made year 2001 as a starting point for the organized verbal dialogue 

cross cultures, but people of the various cultures or religions practiced the practical dialogue 
since the existence of the differences in culture and religion. 

 
In other words, in my point of view there are three types of dialogues: 
1. The casual verbal dialogue. 
2. The organized verbal dialogue. 
3. The practical dialogue. 
 
People often gather together and casually get involved in vaerbal dialogue which usally a 

friendly chating. Opinion leaders often organize symposioums and conferences to engage in 
organised dialogues of specialized topics.  

 
However, at the popular level in the real life setting people of different cultures, religions 

and sects put hand in hand to cooperate with each other to achieve mutual interests and help each 
accomplish works needed to secure community happiness. 

 

The Basic Rule 
Allah, glorified be He, says in the glorious Quraan: {We have not sent you except as a mercy 

for the Universe}. (1) This verse clearly assures that Islam is a mercy for all accountable 
creatures both the human beings and the Jinn. (2) Islam is a mercy because it guides to felicity 
and happiness in both this world and in the Hereafter. But is Islam a mercy for those who choose 
it as their guidance or should Muslims force people and the Jinn to accept it? A careful review of 
the Glorious Quraan and the Sunnah (3) reveals a basic rule and sub rules that can be identified. 
These questions will be discussed under the following titles: Islam calls to peace, other proofs of 
the basic rule, etiquette of calling to Islam, peace not submission to creatures, slavery in Islam, 

                                                
(1) Glorious Quraan, 21: 107; and see for the commentary of Ibn Taimiyah on this verse in Majmooa: vol  
     1: 305-306. 
(2) Jinn are some invisible creatures but could appear under various forms, both human and animals.  
     They are intelligent enough to be responsible for their decisions and have special powers, such  
     as moving very fast from one place to another. They werecreated from fire free of smoke. 
(3) The Sunna is an Islamic term and it means in Arabic the saying, the actions and the approvals of  
     Prophet Muhammad. Its literary translation in English is the Prophetic Tradition. 
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enmity of unbelievers and cursing, new classification, conclusion of the basic rule. 
 
The question that arises is what are the bases of this kind of practical and positive dialogues? 

This paper is intended to answer this question but confined to the Islamic perspective. 
 

Islam Calls to Peace: 
Allah, glorified be He, says in the Glorious Quraan: {Allah does not forbid you from those 

who did not fight you and did not drive you out of your homes, to deal with them justly or to do 
them favors, for Allah loves those who are just. Allah only forbids you from taking guardians of 
those whom have fought you because of the religion and have driven you out of your homes or 
helped in driving you out of your homes, for those are the aggressors.}(4) 

This eighth verse of Chapter 60 clearly states that Allah, glorified be He, does not forbid 
Muslims from dealing justly with those who do not fight Islam or oppress Muslims. In deed, He 
does not forbid Muslims doing favor to them. (5) Obviously, doing favor is more than to deal 
justly, for doing a favor could mean to give people more than they deserve. The verse did not 
limit this kind of treatment to the preaching situation because a Muslim should always be ready 
to share Islam with the others. The verse does not include the exceptional situations where a 
Muslim cannot protect himself from oppression, because there is a special verse for this kind of 
situation. (6) 

Verse nine of the same Chapter follows, confirming the same ruling in affirmative wording, 
leaving no room for confusion and, at the same time, clarifying that those who aid the oppressors 
are not better than the oppressors themselves. 

These verses came after verse one that forbids taking guardians and trustees from the enemies 
of Allah, and encourages Muslims to follow the example of the Prophet Abraham who boycotted 
the enemies of Allah. These facts confirm the everlasting validity of the ruling given in verses 
eight and nine. 

We also notice that verse two in the same Chapter does not leave the word "enemy" vague. It 
clarifies it by describing the enemies as in: {If they get the better of you they would treat you as 
their enemies and use their hands and tongues against you with evil, and they desire that you 
become unbelievers}. In other words, the enemies are those who are characterized by one or 
more of these behaviors: harassing Muslims by action, by tongue, or by indicating the desire for 
Muslims to become non-believers and are ready to do whatever may fulfill their desire. (7)  

Verse seven of the same Chapter introduces verses eight and nine by confirming that the 
above enmity may not be an everlasting one. So, this enmity should not be considered as an 
absolute enmity. Allah says: {It may be that Allah creates mutual love between you and those 
whom you took as enemies.}(8) This enmity might be removed if the enemies become Muslims, 
take a supportive stand, or at least a neutral stand. 

And because Allah has sent Prophet Muhammad (pbuh) as a mercy for the Universe, (9) no 
wonder these three verses comprise the basic rule of the relationship between Muslims and non-
Muslims as a starting point. In the light of these facts the validity of the meaning proposed by 
these verses i. e. eight and nine, seems very clear and irrefutable. So Islam is a religion of peace 
and its ultimate goal is to establish peace for all accountable creatures in both lives: this 
temporary life and the eternal life in the Hereafter. Even in case, some people refuse to 

                                                
(4) Glorious Quraan, 60:8-9; and see the commentary of as-Saieedi on other  
     related verses pp. 20-24. 
(5) See for example: at-Tabari for his commentary on this verse. 
(6) Glorious Quraan, 3: 28. 
(7) Glorious Quraan, 60: 2; for the details see Chpter Three. 
(8) Glorious Quraan, 60: 7; look for Ibn Taimiyah's comments on this verse,  
      Majmoo', vol.1:305-306. 
(9) Glorious Quraan, 21. 
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cooperate to achieve peace and happiness in both lives, Islam is prepared to cooperate in 
maintaining the limited peace in this temporary life. 

Other Proofs of the Basic Rule: 
There are numerous proofs supporting the basic rule: the following are some of them: (10) 
1 - There are certain legal opinions which Muslim scholars and rulers had maintained to be 

valid through out history. For example, the exemption rendered to women and children from 
killing or Jizyah after victory has maintained its validity throughout the Islamic ages.(11) In fact, 
the second Guided Caliph, Umar ibn al-Khattab, during his reign freed a slave even after the 
slave had rejected Islam, because the slave reminded him of the verse that reads: {No 
compulsion in religion}. (12) This group of people is exempted because they usually do not 
participate in fighting. 

 2 - No believer in any divine religion can deny that freedom of choice and accountability are 
essential parts of this mundane life. If they are not essential then there is no need for God to send 
down messengers, to have the Day of Resurrection and Judgment, or to have Paradise and Hell. 
The basic rule is harmonious with this fact, because God can make all creatures Muslims, and if 
He has any intention to force any of His creatures He would say: “Be,” and it shall be. However, 
this life is a test where every one taking the test has the freedom to make his choice but to 
deserve the outcome of this choice. (13)  

3 - The reality confirms that non-Muslims are divided into two categories: the neutral or 
supportive, and the hostile. (14) Justice is one of the very essential principles of Islam. The 
Prophet said that Allah said: “O, My servants (all accountable creatures) I have forbidden 
injustice to Myself and I have made it forbidden among you.” (15) Therefore, Allah forbids 
Muslims to reward peaceful or supportive treatment with ingratitude. On the other hand, 
Muslims are stronger than the others, equal or weaker. Assuming that Allah has provided 
Muslims only with teachings to deal with the others when Muslims are stronger, is an accusation 
that Islam does not provide Muslims with teachings to deal with the other two situations. In fact, 
Allah did not leave any critical issue without clear guidance, He declares: {This day I have 
perfected your religion for you, completed My favor upon you, and have chosen Islam as your 
religion}. (16) So, Allah did provide Muslims with efficient rules to deal with the three situations 
i.e. to be peaceful with the peaceful non-Muslims and to fight back the hostile ones. 

4 - Some scholars commenting on two often misinterpreted verses (17) said the declaration of 
boycotting is only concerned with those who had agreements with the Muslims but not all 
unbelievers. Among these scholars are: az-Zamakhshari, al-Baidhawi, an-Nasafi, (18) Ibn 
Taimiyah and Ibn al-Qayyim. In fact, Ibn Taimiyah clarifies that this declaration is concerned 
with those who had an open agreement or those who had an open agreement but violated it. (19)  

However, it seems like these verses are concerned only with those who violated their 
agreements with the Muslims, whether these agreements were open or limited to a fixed time. 
For example, verse four of the same Chapter describes these people as breaking their oaths and 
helping Muslim’s enemies. Verse eight to ten describe them as selling the word of Allah for 
miserable price, hindering many from the path of Allah and not respecting any kinship or 
agreement. Verse twelve describes them as violating their oaths and attacking Muslim’s faith. 
                                                
(10) See for example as-Saeidi pp. 25-52; az-Zuhaili, Athar pp. 106- 124. 
(11) Ibn Taimiyah, Majmooa, vol.28: 354; Ibn al-Qayyim, Ahkam, pp. 42- 51. 
(12) al-'Alwaani p. 99; and see Ibn Katheer in his commentary on the Glorious  
       Quraan. 2: 256. 
(13) Ismaeel, Pre Recording not Fate. 
(14) See “Supporters…” in Chapter Two. 
(15) Muslim, trans., Siddiqi vol.4 : 1365. 
(16) Glorious Quraan, 5: 3.  
(17) Glorious Quraan, 9: 5, 29. 
(18) at-Turaiqi pp. 115. 
(19) Al-Mahmood, Majmoo’at p. 121; Ibn al-Qayyim, Ahkam. P. 487. 
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Verse thirteen reads: {Will you not fight people who violated their oaths plotted to expel the 
Prophet and attacked you first?...} As we have noticed all previous verses agreed upon one 
attribute i.e. breaking their word. So, those are the ones who deserve termination of their 
agreements. What, makes this fact, even, clearer are the two exceptions. The first exception 
reads: {But the treaties are not to be dissolved with those you have entered into alliance and who 
have not violated it nor aided any one against you. So, fulfill your agreements with them to the 
end of their term, for Allah loves the pious.} (20) The second exception reads: {How can there be 
a covenant before Allah and His Messenger with the pagans, except those with whom you made 
a treaty near the Sacred Mosque? As these stand true to you, stand true to them. For Allah loves 
the pious.}(21) The first exception is for those who had a fixed term agreement and the second is 
for those who had an open agreement. Thus the attribute of breaking the oath was emphasized 
seven times in only thirteen verses. Therefore, the contexts of these two verses are most likely 
referring to the bitter experience that Muslims had undergone throughout the first 20 years of 
Islam in their relationship with the non-Muslims in the Arabian Peninsula. In other words, verses 
5 and 29 of Chapter 9 were revealed especially for this group of non-Muslims who did not spare 
time or effort to wipe Islam out from the Earth, and never stood true to their oaths. Therefore, to 
understand these verses correctly, they should not be stripped of their proper contexts. 

 
Few other verses and Prophetic sayings were also misinterpreted because of similar reason i.e. 

being stripped of their appropriate contexts. (22)  
So, the Islamic etiquette in calling people to guidance is to begin by informing them about 

Islam nicely and even beg them to listen. A Muslim can engage in a friendly discussion of Islam, 
practicing maximum patience. If the discussion leads to no avail the discussion should be 
stopped springing from the principle “You have your religion and I have mine.”  

 The Muslim is always required to follow the traditions of Prophet Muhammad (pbuh) and 
invite people to the Guidance. Even if they reject the invitation he should pray for their guidance. 
The Muslim, in calling others to Islam, should balance pride in his religion with kindness, which 
goes in harmony with the nature of Islam as a mercy and blessing for the whole Universe. This 
can only be done by implementing religious teachings openly, with sincere appreciation of the 
guidance that Allah Have granted him, and with sincere sympathy for those who are deprived of 
it. The Muslim should remember the great difference between pride and arrogance and between 
sympathy and submission 

 
So, the basic rule in the relationship between the Muslims and the non-Muslims, as a starting 

point, is a peaceful relation, and this situation is maintained even if the non-Muslims continue to 
reject Islam for themselves, as long as they do not react in a hostile way. For the accountable 
creatures (mankind and the Jinn) –in this life- are free in what they believe or the destiny they 
choose for themselves before they become Muslims. After embracing Islam a person cannot 
withdraw, because embracing Islam is a life long contract with God. It is also true that a person 
who accepts Islam as his religion should fulfill his obligations as a Muslim, otherwise he 
deserves the specified punishment. 

 
There is no solid evidence in the Glorious Quraan, the Prophetic Traditions, or the practices 

of the four guided Caliphs, to support the claim that Muslims should fight whoever prevent them 
from preaching Islam. As a matter of fact, there is evidence that the Prophet accepted a 
provision, in al-Hodaibiyah Treaty that Muslims shall preach no one when they were permitted 
                                                
(20) Glorious Quraan, 9: 4. 
(21) Glorious Quraan, 9: 7. 
(22) See for example:  Glorious Quraan, 2: 191;  9: 123; 8: 39; 22: 39-40; Ibn Katheer. Commentary of the  
      Glorious Quraan; al-Bukhari, trans. Khan vol.1: 25-6;  Ahmad, . al-Mousoo’at,hadeeth no. 5114 and  
      5115; Muslim, trans. Siddiqi vol.3: 943. For the discussion of these verses and Prophetic sayings see,  
      for example the original paper of this booklet, at-Turaiqi, al -Istiaanah pp. 104-105, 115 (al-Asqalani  
      vol.8: 160-161; as- Siryani pp.  120-121; Shoaib et. al. vol.9: 122-126.  
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to perform Umrah (minor pilgrimage).(23) 
 
However, accepting the mentioned provision in the treaty of al-Huadaidyah is a special case 

and the one who reject Islam for himself is not oppressing anyone, but the one who is rejecting 
Islam for someone else is taking a hostile stand. Anyhow, the proofs are not firm enough on 
either side. Therefore, this matter seems to be subject to other factors such as: whether there is a 
mutual agreement between the various countries or not, and to what extent the governments 
represent the majority’s opinion on this issue.  

 
 
Emerging from these facts Islam guaranteed for the non-Muslims who live in the Islamic 

country the freedom of religion as long as they do not violate the public interest and do not 
offend public morals. Among these guaranteed rights are freedom of worship, implementation of 
ones civil service law (marriage, divorce and inheritance...), and eating and drinking what is 
permissible in their religion.(24)   

It is true that the freedom of religion is not complete. But this is natural, even in the secular 
states, because the basic laws and the essential ones are subject to the majorities will. It is for this 
fairness of the Islamic teachings and for the human brotherhood many impartial non-Muslims 
took a neutral or a supportive stand, though rejecting the faith for themselves. 

A person may ask why did Islam approve slavery of the captives? 
 
Thus, if Muslims commit themselves to the current principles of the United Nations in this 

respect, they are not adopting some thing new but reverting back to the original ruling of Islam 
in this matter. 

 
However, two questions may arise: Is the non-Muslim an enemy of Islam or the Muslims 

automatically? Does the non-Muslim deserve to be cursed automatically just for being non-
Muslim? 

?? 
In the light of the previous findings it is reasonable to conclude that Muslims are not 

permitted to wage war against any nation or people except in self-defense, punishment for a prior 
aggression or a betrayal to prevent its occurrence in the future, or to combat an imminent attack. 
With this conclusion we need to have a new classification for the accountable creatures (the 
human beings and the Jinn). (25) 

 

Conclusion of the Basic Rule: 
The basic rule is that all accountable creatures are free to choose between the way which leads 

to Paradise, and the way which lead to Hell. Muslims should utilize all permissible means to 
attract the others to Islam, hoping to win the great reward that the Prophet has promised. (26) 
Therefore, the Muslim should be clever enough to avoid doing anything that drives people away 
from Islam. 

In other words, Muslims should deal with the non-Muslims the same way they deal with the 
Muslims including doing favor to the others.  

If a person chooses not to believe in Islam without oppressing who accept Islam, his judgment 
is with Allah. However, if the non-Muslim chooses to take a hostile stand against Islam or 
Muslims because of their religion, it is the Muslims duty to prove that they are worthy of being 
Muslims and that they are capable of challenging Satan and whoever oppresses them. 
                                                
(23) al-Bukhari, trans. Khan vol 8: 82. 
(24) See for example Ibn al-Qayyim, Ahkam. 
(25) see Sieny, Haqiqat, the origin of this book for the detailed discussion. 
(26) al-Bukhari, trans. Khan vol., 5: 43-44. 
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Islam did not come to turn people apart, to create hostility among them, to encourage blood 
shedding on earth, or to cut family ties. It did not come to demolish the freedom of choice that 
Allah has granted to the accountable creatures, including the freedom to choose between 
Paradise and Hell. We all know that Allah granted Satan the freedom to choose between 
obedience and disobedience of Allah during the test period. Not only that, but Allah granted him 
the opportunity and means to mislead the accountable creatures during the testing time. 

It is worth mentioning that after the establishment of the United Nations the relationship 
between all peoples has become, originally, a peaceful relation between independent identities, 
especially among the members of the United Nations. War is considered as an exceptional case 
and deviation from the rule. Its charter says: “The purpose of the United Nations are: 

 "1 -To maintain international peace and security, and to that end: to take effective collective 
measures for the prevention and removal of threats to the peace, and for the suppression of acts 
of aggression or other breaches of the peace, and bring about by peaceful means, and in 
conformity with the principles of justice and international law, adjustment or settlement of 
international disputes or situations which might lead to a breach of the peace. 

2 - To develop friendly relations among nations based on respect for the principle of equal 
rights and self-determination of people, and to take other appropriate measures to strengthen 
universal peace. 

3 - To achieve international cooperation in solving international problems of an economic, 
social, cultural, or humanitarian character, and in promoting and encouraging respect for human rights 
and for fundamental freedoms for all without distinction as to race, sex, language, or religion; and:  

4 - To be a center for harmonizing the actions of nations in the attainment of these common 
ends."(27) 

Thus, the principles of the United Nations meet with Islamic basic rule of the relationship 
between different nations. 

However, the United Nations' fifth article of its Charter goes beyond that to have a mutual 
agreement among the members to fight together against aggressive conduct of any of its 
members. From this perspective arose the conflict between the UN. and the Iraqi invasion of 
Kuwait, and what should happen against the Serbian regime. 

This kind of agreement, whether it is a bilateral agreement between two or more countries or 
at the global level, is only an extension of the basic rule which reserves the freedom of the 
individuals as well as their representative governments. Muslims could cooperate to maintain 
justice and international peace provided that the others are fair and sincere. However, Muslims 
should make sure that such agreements of cooperation within their own circumstances are not in 
conflict with any basic principles of their religion. 

An emotional Muslim who disagrees with the basic ruling, which confirms the peaceful 
nature of Islam may say: this conclusion abolishes jihad, one of the major principles of Islam. 
The problem with this opinion is not only the rejection of overwhelming proofs, but it also 
assumes that Muslims have eliminated all oppressions against the Muslims all over the world. In 
reality, thousands of Muslims are being oppressed in many places in the world, being humiliated, 
massacred and driven out of their homes. Where are the “mujahidoon” true Muslim fighters to 
defend the oppressed Muslims and to elevate the existing injustice? On the other hand, jihad is 
not only fighting where the defeated ends in a prisoner’s camp. Jihad is also, fighting with true 
knowledge to free the Muslims from the chains of intellectual and material occupation. But 
where are the Muslims who are ready to spend generously effort, time or money in order to 
realize the relative independence for the Muslims? This is, instead of wasting the sources, which 
Allah has bestowed on the Muslims, without much effort, on acquiring more of the mundane 
joys and luxuries, which has been produced by the others. 

It is also worthy to mention that the word Jihad is not confined to fighting enemies, but the 
most important Jihad is to fight ones whim, which allures him to violate the teachings of Allah 
and eventually lead to harm the person himself and the others. (28) 

To be realistic, if we look carefully into wartime and peacetime we will certainly find that 
peacetime is much better for the whole humanity even from the Islamic perspective. For instance 
according to many historians the Hodaibiya peace treaty, regardless of its apparently submissive 

                                                
(27) Charter of the United Nations. 
(28) Ibnal-Qayyim, Zad. Vol. 3: 509. 
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nature, was better for Islam than war. (29) In peacetime the Truth will find a chance to flourish 
and spread better than in wartime. In wartime the souls are strained, the hostility is tense between 
the disagreeing parties, and the minds are blind to the Truth. A group of people may be exposed 
to oppression in peacetime, but what is this compared to what they might be exposed to in 
wartime, especially if they are week and the enemies are inhumane and merciless? And what is 
this compared to what people might suffer in wartime. In peacetime the oppressed can resort to 
the law and to humanity to find protection, with God’s will. But in wartime hatred is blind and 
enmity is destructive, when no distinction is made between the grown ups and the infants, the 
innocent and the guilty, or the fighters and the helpless.  

 

The Islamic Bound and the other Bounds: 
Some people think that Islam neglects the importance of the natural and the aqcuired 

relationships between human beings unless they belong to the same faith. However, whoever 
scrutinise carefully the Holy Quraan and the Prophetic Traditios will soon discover the error in 
this understanding.  

In fact, Islam encourages strengthning these relations and help Muslims to do so and to full 
fill their duties, but according to their relative importance as long as that realizes the felicity of 
the man in this life and in the Hereafter or at least in this world without the rights of those who 
seek for success in the Hereafter life also.(30) The evidences are neumerous in the major sources 
of Islam and among these are the following: 

First. The Bond of Humanity: 
 As we have mentioned earlier Islam is a mercy for all accountable creatures both the human 

beings and the Jinn.(31) For Allah assures that: {We have not sent you except as a mercy for the 
Universe.(32) Therefore, no group of these creatures is allowed to monopolize it . Every Muslim 
should invite to it, not to monopolize it by any form. And among the form of monopolization is 
to do anything that drive the others away from Islam. 

All human beings are but brothers in humanity and in being accountable creatures. They all 
have one father and one mother, multiplied in the same way, and shared similarities in the basic 
components of a human being: the physical, the spiritual, the mental, the psychological, the 
behavioral, the motivations and the needs. Every one of these brothers and sisiters should care 
for the other brother or sisiter and try to save him or her, but with wisdome and tender approches 
such as begging him to listen sometimes. For this is the tradition of all messengers of God.(33) 

In case the non-Muslim try to argue in vain or bargain on the principles, then he could be 
told { O non-believers in Islam.I do not worship what you worship and you do not worship what 
I worship …You have your religion and I have my religion.(34) 

Second.The Kinship Bound: 
 The difference in faith did not prevent Prophit Muhammad (pbuh) from advising Muslims 

to take good care of the people of Eygipt in general predicting: You are going to quonqar Eygipt, 
using  Qirat as their money  be good to them. They have the right of kinship."(35) The Prophit 

                                                
(29) See for example Ibnal-Qayyim, Zad. Vol. 3: 309-310; an-Nadawi pp. 280- 
       283; Mawlawi pp. 23-31. 
(30 ) see for example at-Turaiqi pp. 23-31. 
(31) Jinn are some invisible creatures but could appear under various forms,  
       both  human and animals. They are intelligent enough to be responsible for  
       their decisions and have special powers, such as moving very fast from one  
       place  to another. They were created from fire free of smoke. 
(32) Glorious Quraan, 21: 107; and see for the commentary of Ibn Taimiyah on  
       this verse in Majmooa: vol 1: 305-306. 
(33 ) see for example: Glorious Quraan, 16: 125 and Ismaeel, The Relationship  
       pp. 15-23. 
( 34 ) Glorious Quraan, 109. 
(35 ) Muslim, virtues of the Companions, the kinships of the Prophit. 
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was referring to his grand grand mother Hagar, wife of Prophit Abraham, and to his wife 
Maryiah., ma Allah be pleased with them. 

The Prophit also plainly declared the kiships rights on one occasion. Amro ibnal -Aas 
reported that the Prophit said: The family of X are not my guirdians because Allah and the 
believers are my guiardians, but they have the right of kinship which I have to full fill."(36)  

In fact, differences in 'Aqeedah (basics of faith) did not prevent the Prophet (pbuh) from 
caring for the distant kinship. For instance he said to the Companions: "You will some day 
conquer Egypt, the land which uses Kirat (a currency used in Egypt) take good care of its people. 
They have special rights and are of kinship to us." The Prophet was referring to the fact that the 
Prophet (pbuh) and his tribe Quraish were descendants of Ishmael son of Abraham (pbu them) 
whose mother was an Egyptian. He was also referring to the fact that one of the Prophet's wives 
was an Egyptian slave girl given to him by the ruler of Egypt. We should also keep in mind that 
according to the Quraan the wives of the Prophet are entitled to the title of "Mother of the 
Believers."(37)  

Acknowledging the rights of kinship in spite of difference of religion, the Prophet (pbuh) was 
reported to say: "The family of X is not my guardians and trustees because my guardians and 
trustees are Allah and the pious believers, but they have kinship rights which I should fulfill."(38) 
Acting on this principle the Prophet (pbuh) fulfilled this right even in the case of one of the worst 
enemies of Islam then, Quraish, during the peace treaty period. When the chief of Bani Haneefah 
tribe became a Muslim he swore that he would prevent his tribe from selling wheat to Quraish 
unless the Prophet (pbuh) gave his permission. The Prophet gave his permission upon the request 
of Quraish. (39) 

On another occasion, the Prophet approved his daughter's expression of love or special 
sympathy for her husband, Abal al-'As, even though at that time, he was not a Muslim. She sent 
a precious necklace, which she had inherited from her deceased mother, to free her husband from 
captivity. The Prophet was moved by love for his daughter and the memory of his deceased wife, 
and asked the Muslims to give permission to free his daughter's husband, which was granted. (40) 
So, Abul-'As was released under the promise that he would send the Prophet's daughter to her 
father in Medina, which he fulfilled. No wonder the Prophet, on one occasion praised him for 
what he did, even though abul 'As was still a non-Muslim, by publicly attesting: "Abul 'As 
promised me and he fulfilled his promise."(41) The Prophet also approved the asylum that Um 
Hani (a niece of the Prophet (pbuh) granted to two non-believers who were kin of her husband, 
during the conquest of Mecca.(42) 

Acting on the same principle the second Guided Caliph, Umar, sent his non-Muslim brother a 
piece of clothing as a present. (43) Umar was known to be very strict in implementing the Islamic 
teachings, to the degree that Satan always avoided his path. (44) 

Indeed, the Glorious Quraan clearly confirms the rights of kinship of non-Muslim relatives, 
for Allah says: {We have enjoined on man kindness to parents, but if they strive or force you to 
worship with Me things which you have no knowledge, do not obey them.}(45) In another verse 
Allah says: {And We have enjoined on man to be good to his parents. His mother bore him, in 
travail upon travail. And in two years was his weaning. Show gratitude to Me and to your 
parents. To Me is the final destiny, and If they strive to make you worship with Me things which 
you have no knowledge, do not obey them. Yet, bear them company in this life with 
                                                
(36 ) al-Bukhari, etiquate, kinship rights. 
(37) Muslim, trans. Siddiqi vol 4: 1450. 
(38) al-Bukhari, trans. Khan vol 8: 14. 
(39) al-Bukhari:, trans. Khan vol 5: 464-465; Ibn al-Qayyim, zad vol 3: 277. 
(40) al-'Asqalani: vol 7: 107; Ibn al-Qayyim, Zad vol 3: 282. 
(41) al-Bukhari, trans. Khan vol 5: 56-57. 
(42) al-Bukhari, trans. Khan vol 8: 82. 
(43) al-Bukhari trans. Khan vol.8: 9-10. 
(44) al-Bukhari:, trans. Khan vol 8: 10. 
(45) Glorious Quraan, 29: 8. 
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kindness...}(46) For this reason the Prophet (pbuh) granted permission to Asmaa to take care of 
her mother, who was a non-Muslim, during her visit to her daughter, in Medina. (47) Therefore, a 
weighted legal opinion of Muslim jurists says it is compulsory for a Muslim to provide his non-
Muslim parents with sustenance. (48) Another legal opinion states that a non-Muslim relative 
deserves his share from his Muslim relative endowment.(49) Even a non-Muslim slave girl who gives 
birth to a child from her master is automatically freed after the death of her master. (50) 

According to the Islamic law a Muslim male can marry a Christian female. Therefore, if both 
couples were Christians or Jews and the husband became a Muslim, he is still permitted to 
maintain the marriage bond. This exception was granted for a female from the People of the 
Book because all three religions, originally, come from God according to Islam. However, Islam 
does not permit a female Muslim to marry any non-Muslim male because the female is usually 
the weaker partner in the marriage bond. This fact jeopardizes the destiny of the children in the 
Hereafter, especillay the non-Muslim is not governed by clear cut  or stable laws concerning the 
wife's rights as it is the case with the Muslim hasband. 

Regardless of the difference in faith the couple can share a mutual love and concern for each 
other, for this is a matter of natural law. Allah says:{And among His signs is that He created for 
you mates from among yourselves that you may dwell with in tranquillity, and He has put love 
and mercy between you.}(51) 

Thirdly. Guests Rights: 
Embarking from this principle the Prophet (pbuh) out of hospitality permitted his Christian 

guests to say their prayer in the mosque (52), The Prophit also encouraged doing good, regardless 
of who benefits from it. He said: "Any Muslim who plants any kind of a plant shall be rewarded 
for it each time a human being or an animal eats of it."(53) Here the Prophit encourages doing 
good regadless who will benefit from. This principle is applicable to all kind of contributions 
that realizes the pulic welfare in the country where a Muslim is a citizen or a resident. 

Fourthly. neighborhood Bonds: 
Islam also honored the bonds of community belonging and neighborhood.regardless of the 

difference in faith. Islam made it clear that Muslims should take good care of their neighbors. 
Allah, glorified be He, says: {Worship Allah and do not join any partners with Him and do good 
to your parents, kinsfolk, orphans, those in need, neighbors who are relatives, neighbors who are 
strangers, companions by your side, wayfarer and slaves.}(54) 

The Prophet also emphasized the neighbor’s rights, for he said: "Whoever believes in Allah 
and in the Hereafter should take good care of his neighbor,"(55) and said: "Gabriel continued to 
remind me of the neighbor's rights till I thought he would tell me that the neighbor inherits his 
neighbor."(56) He also said: "By Allah, he is not a true believer. By Allah, he is not a true 
believer. By Allah, he is not a true believer." the Companions asked: "Who?" The Prophet said: 
"The One whose neighbor is not save from his evils."(57) 

The Prophet(pbuh) also said "Gabriel continued to urge me to be good to the neighbor till I thought 

                                                
(46) Glorious Quraan, 31: 14-15. 
(47) al-Bukhri, trans. Khan vol 8: 8. 
(48) Ibn al-Qayyim, Ahkam vol2: 417-419. 
(49) Ibn al-Qayyim, Ahkam pp. 203-5. 
(50) Ibn al-Qayyim Ahkam p. 317. 
(51) Glorious Quraan, 30: 21; see at-Turaqi, al-Isti’anah pp. 23-31. 
(52) Ibn al-Qayyim, Zad vol 3: 629. 
(53) al-Bukhari, trans. Khan vol 8: 26. 
(54) Glorious Quraan, 4: 36. 
(55) al-Bukhari, trans. Khan vol 8: 29. 
(56) al-Bukhari. trans. Khan vol 8: 27. 
(57) al-Bukhari. trans. Khan vol 8: 28. 
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he would say a neighbor inherits his neighbor."(58) Al-'Asqalani, commenting on this tradition and 
quoting the verse which urges Muslims to take good care of their neighbors said:(59)"One of the 
Companions of the Prophet (pbuh) understood the verse as setting a general rule. Therefore, 
when a sheep was slaughtered for him he ordered his family to send some of it to his Jewish 
neighbor." Al-Asqalani also commented that at-Tabarani reported that the Prophet (pbuh) said: " 
There are three types of neighbors: a neighbor who has one right, the non-Muslim neighbor, a 
neighbor who has two rights, the Muslim neighbor, a neighbor who has three rights i.e. the 
Muslim who is also a relative". 

Thus we notice that the Quraan and the Sunna both confirm the basic rule for the relationships 
between Muslims and non-Muslims which we have presented in the first chapter. Islam respects 
all sorts of bonds and gives each bond its rights according to its relative importance. 

Al-Qaradawi gave numerous examples from both the Prophetic Traditions and the Islamic 
history of fairness and magnanimity in dealing with the non-Muslims. Among his examples was: 
(60) 

1 - Regardless of Quraishe’s hostility, the Prophet sent gifts to the Meccans to be distributed 
among the poor when they had a drought. 

2 - The Prophet assigned an annual charity for a Jewish family. 
3 - The Prophet stood for a Jewish funeral that was passing. 
4 - The second Caliph Umar ordered charity for some leper Christians, and although one of 

the non-Muslims assassinated him, he recommended that themmies (non-Muslims living in the 
Muslim country) should be treated well. 

5 - When Um al-Harith ibn Rabeeaah, a Christian woman, died some of the Companions 
attended her funeral.  

Al-Qaradawi added that some of the Muslim scholars held the opinion that the zakat (the 
obligatory charity) could be given to a themmy and among these scholars are: Ikrimah, and ibn 
Sireen. He assures that this magnanimity departs from the Islamic teachings which emphasizes 
respect of human being in general, recognition of his freedom of choice in religion and that 
Muslims are not required to judge prejudicially the non-Muslims because of not believing in 
Islam. 

 

 قيضاف التشبه بين البشر من دمش
 يضاف كالم رئس أساقفة كانرتبريي دمشق

 

Summary 
And Conclusion 

Islam did not leave any aspect of life without basic rules to guide the Muslims to lead a 
successful life in this world and in the Hereafter. The relationship between the Muslims and the 
non-Muslims is among the most important aspects of life. Therefore, Islam provided Muslims 
with the required rules in this area as well. As is the case in other areas of life, Islam usually sets 
a basic rule that is harmonious with the whole body of the Islamic teachings, indicating the unity 
of the Creator who provided the creation with these teachings. The basic rule usually function as 
an orbit around which the various sub rules or exceptions revolve. 

The basic rule in this area is based on the fact that Allah has distinguished Mankind and the 
                                                
(58) al-Bukhari, trans. Khan vol 8: 27-30 and seeal-‘Asqalani’s commentary  
         on the Hadeeth pp. 455-7. 
(59) Glorious Quraan, 4: 36. 
(60) al-Qaradawi pp. 43-54. 
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Jinn with special gifts that made them accountable for their choices in this life, for which they 
will be rewarded or punished mainly in the Hereafter. Among these special gifts were the 
intellectual faculties, the divine guidance and a limited freedom of choice. Therefore, Allah 
granted Satan the freedom to choose between obeying or disobeying Him. Furthermore, He 
granted him a fixed opportunity to mislead the rest of the accountable creatures. 

On the other hand, Allah granted the accountable creatures with what they need to challenge 
Satan and his camp from among themselves. He created them from one origin but made them 
different in order that they may cooperate and compete with each other to secure a happy life in 
this temporarily world and in the eternal Hereafter. Allah made happiness in the Hereafter as the 
ultimate goal and made righteousness as the final criterion to distinguish between the degrees of 
success and failure. Allah says: {O mankind, We created you from a single pair of male and 
female and made you into nations and tribes that you may know each other. Verily the most 
honored of you in the Sight of Allah is the most righteous.}(61) 

In the light of this divine decree and after reviewing and analyzing carefully all the concerned 
quotations in the Glorious Quraan and the Sunnah, this study reached the following conclusions: 

1. There are two kinds of lives for the accountable creatures: the temporary and the eternal. 
2. All creatures are equipped with some natural instincts that lead them to a successful life 

unless they deviate by choosing to be weak before the temptations of Satan. Among these shared 
natural dispositions is valuing truth, self-sacrifice, honesty, courage, generosity, taking good care 
of parents, cooperation for the welfare of all, and fighting evil. On the top of these instincts is to 
recognize that there is only one Creator, Allah only, Allah is worthy of worship. However, with 
time people deviated from these natural instincts and The Creator sent his messengers to remind 
them and to modify some of the teachings to better fit into the new ways of living that these 
individuals had developed by the will of Allah.  

3. The accountable creatures have to cooperate in order to achieve success in this life and in 
the Hereafter, but the ultimate goal is to achieve happiness in the Hereafter. They have to remind 
each other of the real purpose of life on Earth i. e. to cultivate good deeds and righteousness to 
yield happiness in the eternal life. Islam encourages Muslims to cooperate with the others to 
achieve the ultimate goal. If some accountable creatures refuse to cooperate to achieve this goal, 
Islam still encourages Muslims to cooperate with them to realize a happy life in this world for 
both parties, but each from his own perspective. 

Therefore, it is natural to reach the following conclusions from our research on the 
relationship between the Muslims and the non-Muslims: 

Firstly, The basic rule in this matter is that all accountable creatures are granted a certain 
degree of freedom to enjoy and to be accountable for. Above all freedoms are that all 
accountable creatures have the freedom to choose their destiny in the Hereafter i. e. their own 
religion. Therefore, a non-Muslim is not automatically an enemy of Islam or deserves to be 
cursed. Everyone is free in what he believes and to invite others to his faith gently but not by 
using deception or force. This fact does not mean Muslims should be submissive, but to deal 
with every situation justly and efficiently, within the range of the basic rule. 

 Secondly, The accountable creatures, according to Islam, are divided into Muslims, hostile 
non-Muslims but disguised under Islam, non-Muslims declaring war against Muslims, neutral or 
supportive non-Muslims. 

Thirdly, Based on the basic rule, Islam encourages strengthening all innate and acquired 
bonds within their relative importance, including the religious bond that should be maintained as 
superior to all bonds. But since the Creator is one, the true religion is always one. Therefore, it is 
wise for the accountable creatures to check carefully their religion before holding to it tightly, 
bcause missing the right religion means an eternal doom. The accountable creatures live within a 
web of bonds and among these bonds to which Islam pays great attention are the bonds of 
humanity, kinship, friendship and neighborhood. Bonds usually involve love but differ in grades. 

                                                
(61) Glorious Quraan, 49: 13. 
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For every kind of bond there is a suitable kind of love. This is on the positive side of the 
relationship. On the negative side of the relationship, the degree of conflict or dislike varies from 
extreme hostility to mere difference of opinion. Between the positive side and the negative side 
there is a neutral area. 

Forthly, Emerging from the basic rule and principle, Islam makes it compulsory for Muslims 
to be objective and fair, and to avoid generalizing some negatives of a person to his entire 
behavior or generalizing the negatives of some to all members. In fact, all related proofs from the 
Quraan and the Prophetic Traditions lead to the same basic rule, although some of these 
evidences when taken out of their contexts seemed to contradict the basic rule. For example, 
according to the Quraan and the Sunnah, al-walaa automatically does not include love, support, 
intercession, protection or guidance, contrary to the common understanding. It means to take 
some one as a guardian; it could be mutual or one sided.  It could be accompanied with any 
grade of love or no specific feeling. On the other hand, al-Baraa, does not automatically include 
hatred for a person; it could be any grade of dislike, or it could be any grade of dislike for a 
behavior. In fact, sometimes al-Baraa can be accompanied with sympathy and pity. The essence 
of its meaning is to cut off the relationship with something or with some one. It is important to 
note that al-Baraa does not prohibit fair dealings to meet a real need of a Muslim or of a Muslim 
community. 

 It is also true that al-walaa for one party or group does not automatically necessitate baraa 
from the opposing party, or vice versa. But in some cases this situation does exist i. e. to take one 
party as a guardian and trustee, and to cut off the relationship with his opponent. For example, 
Muslims are required to take Allah, the Prophet and the believers as their guardians, in addition 
to cutting off their relationships with Satan and the hostile non-Muslim. 

May Allah help us to understand his teachings correctly and to act upon them faithfully. 
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