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The United Nations made year 2001 as a year of the organized verbal dialogue 
cross cultures, but people of the various cultures or religions have been practicing the 
casual verbal and the practical dialogues since the existence of the differences in 
culture and religion. 

 
In other words, there are three types of dialogues: 
1. The casual verbal dialogue. 
2. The organized verbal dialogue. 
3. The practical dialogue. 
 
People often gather together and casually get involved in verbal dialogue. 

Opinion leaders often organize symposiums and conferences to engage in organized 
dialogues of specialized topics.  

 
At the popular level in the real life setting people of different cultures, religions 

and sects are usually engaged in practical dialogues put hand in hand to cooperate 
with each other to achieve mutual interests and help each to accomplish works 
needed to secure individual happiness or community welfare. 

 
The purpose of this paper is to investigate the Islamic major sources for the 

foundations of the dialogue across religions. In other words, this paper is an effort to 
reveal the foundations of this friendly dialogue or the peaceful coexistence between 
the people of different faiths that existed in the past and still viable today. This is not 
to exclude the unfortunate periods of disruption caused by the self -interest of some 
of the opinion leaders, especially the politicians.(1) 
                                                
1 ) For detailed discussion of the relationship between Muslims and non-Muslims see for  
    example, Ismaeel, The Relation. 
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The Basic Foundation: 
Islam did not leave any aspect of life without basic rules to guide the human 

beings to lead a successful life in this world and in the Hereafter. The relationship 
between humanbiengs is among the most important aspects of life. Therefore, Islam 
provided Muslims with the required rules in this area as well. As is the case in other 
areas of life, Islam usually sets a basic rule that is harmonious with the whole body 
of the Islamic teachings, indicating the unity of the Creator who provided the 
creation with these teachings. The basic rule usually function as an orbit around 
which the various sub rules or exceptions revolve. 

 
The basic foundation in this area is based on the fact that God has creatad 

Mankind from a single male and a female and distinguished them with special gifts 
that made them accountable for their choices in this life, for which they will be 
rewarded or punished mainly in the Hereafter. Among these special gifts were the 
intellectual faculties, the divine guidance and a limited freedom of choice. On the 
other side of the coin, God created Satan who used to join the angels in worshipping 
God, but failed the test when he was granted the freedom to choose between obeying 
his Creator or disobeying. Furthermore, God granted him a fixed opportunity to 
mislead the rest of the accountable beings (Men and Jin) as a form of test. The 
Prophet, Muhammad said: “spirits but are solders in action. Whoever of them came 
to know each other become friends, and whoever of them are strangers to each other 
become different.”(2) 

 
On the other hand, God provided the accountable beings with what they need to 

challenge Satan and his camp even from among themselves. He created them from 
one origin but made them different in order that they may cooperate and compete 
with each other to secure a happy life in this temporarily world and in the eternal 
world. God says: {O mankind, We created you from a single pair of male and female 
and made you into nations and tribes that you may interact with each other. Verily 
the most honored of you in the Sight of God is the most righteous.}(3) 

 
In the light of this verse and by reviewing and analyzing carefully all the concerned 

quotations in the Glorious Quraan  (4) and the Sunnah (5) we can conclude that: 
 
1. There are two kinds of lives for human beings: the temporary in this world and 

the eternal in the hereafter. 
 
2. All mankind are equipped with some natural instincts that lead them to a 

successful life unless they deviate by choosing to be weak before the temptations of 
Satan. Among these shared natural dispositions is valuing truth, self-sacrifice, 
honesty, courage, generosity, taking good care of parents, cooperation for the welfare 
of all, forbidding vices, and fighting evil. On the top of these instincts is to recognize 
that we have to believe in God. However, with time laps people deviated from these 
natural instincts and The Creator sent his messengers to remind them, and to modify 
some of the teachings to better fit into the new ways of living that the accountable 

                                                
2) al-Bukhari: Hadeeth al-Anbiaa. 
3) Glorious Quraan, 49: 13. 
4) The Glorious Quraan to the Muslims belief is from God, both the meaning and the  
    wording. 
5 )The Sunnah is the sayings, the deeds and the approvals of Prophet Muhammad which  
    binding on the Muslims to follow, because , mainly, it details or adds to the teachings  
    included in the Glorious Quraan. 
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beings had developed by the will of God.  
 
3. The human beings have to cooperate and to complemnt each other’s efforts in 

order to achieve success in this life and in the Hereafter, but the ultimate goal is to 
achieve happiness in the Hereafter, and made righteousness as the final criterion to 
distinguish between the degrees of success and failure. They have to remind each 
other of the real purpose of life on Earth i. e. to cultivate good deeds and 
righteousness to yield happiness in the eternal life. 

 
  In other words, Islam encourages human beings to cooperate with each other’s 

effort to achieve the ultimate goal. In case some of them refuse to cooperate to 
achieve this goal, Islam still encourages Muslims to cooperate with them to realize a 
happy life in this world for both parties, but each from his own perspective. 

It is clrear from the above-mentioned verse that human beings share countless 
similaarities and share countless goals in common. 

 
A wise person may wonder: why do people concentrate on the differences and 

exagirate them while neglecting the agreements and minimizing them? 
 
In addition to that, the defferences are actually part of the game or the enjoyable 

life, and they are indespinsible. I cannot immagine any human being who can enjoy a 
life which goes on and on on the same pattern, without any variation. Indeed, such 
life will certailny be a dull life or even a miserable one. 

 
What wise men should do is to concentrate on the agreements and to utilize the 

defferences to motivate fair competition and to inhance creativity for the welfare of 
humanity. 
 

Therefore, Islam encourages strengthening all human bonds: the innate and 
acquired, each within their relative importance. This is to assure that human beings 
live within a web of bonds and among the examples of the bonds to which Islam pays 
great attention are the bonds of humanity, kinship, friendship and neighborhood...  

 
Bonds usually involve love among their members, but the grades of this love vary 

relatively. For every kind of bond there is a suitable kind of love compared to the 
love assigned to the other bonds. However, it is not necessary to have dislike or any 
negative feeling when no bond exists, because there is always a neutral zone between 
the positive feelings and the negative feelings. 

 
The following are some examples of these human bonds that Islam encourages 

mankind to strengthen within their relative importance. 

The Bond of Humanity: 
All human beings are but brothers in humanity and in being accountable beings. 

They all have one father and one mother, multiplied in the same way, and shared 
similarities in the basic components of a human being: the physical, the spiritual, the 
mental, the psychological, the behavioral, the motivations and the needs. Every one 
of these brothers and sisters should care for the other brother or sister and try to help 
him or her to realize maximum felicity, including felicity in the eternal life, but with 
wisdom and tender approaches, following the traditions of the messengers of God.(6) 

 
                                                
6 ) see for example: Glorious Quraan, 16: 125 and Ismaeel, The Relationship pp. 15-23. 
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Embarking from this bond Prophet Muhammad (pbuh) encouraged doing good 
things, regardless of who benefits from it. He said: "Any Muslim who plants any 
kind of a plant shall be rewarded for it each time a human being or an animal eats of 
it."(7) Here the Prophet encourages doing the good regardless of who will benefit 
from. This principle is applicable to all kind of contributions that realizes the public 
welfare in the country where a Muslim is a citizen or a resident. 

The Kinship Bound: 
In fact, differences in faith did not prevent the Prophet (pbuh) from caring for the 

distant kinship. For instance he said to the Companions: "You will some day conquer 
Egypt, the land which uses Kirat (a currency used in Egypt) take good care of its 
people. They have special rights and are of kinship to us." The Prophet was referring 
to the fact that the Prophet (pbuh) and his tribe Quraish were descendants of Ishmael 
son of Abraham (pbu them) whose mother was an Egyptian. He was also referring to 
the fact that one of the Prophet's wives was an Egyptian slave girl given to him by 
the ruler of Egypt.  

 
We should also keep in mind that according to the Quraan all wives of the 

Prophet, to all Muslims, are entitled to the title of "Mother of the Believers."(8)  
 
Acknowledging the rights of kinship in spite of difference of religion, the Prophet 

(pbuh) was reported to say: "The family of X is not my guardians and trustees 
because my guardians and trustees are God  and the pious believers, but they have 
kinship rights which I should fulfill."(9) Acting on this principle the Prophet (pbuh) 
fulfilled this right even in the case of one of the worst enemies of Islam then, 
Quraish, during the peace treaty period. When the chief of Bani Haneefah tribe 
became a Muslim he swore that he would prevent his tribe from selling wheat to 
Quraish unless the Prophet (pbuh) gave his permission. The Prophet gave his 
permission upon the request of Quraish. (10) 

 
On another occasion, the Prophet approved his daughter's expression of love or 

special sympathy for her husband, Abal al-'As, even though at that time, he was not a 
Muslim. She sent a precious necklace, which she had inherited from her deceased 
mother, to free her husband from captivity. The Prophet was moved by love for his 
daughter and the memory of his deceased wife, and asked the Muslims to give 
permission to free his daughter's husband, which was granted. (11) So, Abul-'As was 
released under the promise that he would send the Prophet's daughter to her father in 
Medina, which he fulfilled. No wonder the Prophet, on one occasion praised him for 
what he did, even though abul 'As was still a non-Muslim, by publicly attesting: 
"Abul 'As promised me and he fulfilled his promise."(12) The Prophet also approved 
the asylum that Um Hani (a niece of the Prophet (pbuh) granted to two non-believers 
who were kin of her husband, during the conquest of Mecca.(13) 

 
Acting on the same principle the second Guided Caliph, Umar, sent his non-

Muslim brother a piece of clothing as a present. (14) Umar was known to be very 
                                                
7 ) al-Bukhari, trans. Khan vol 8: 26. 
8 ) Muslim, trans. Siddiqi vol 4: 1450. 
9 ) al-Bukhari, trans. Khan vol 8: 14. 
10) al-Bukhari:, trans. Khan vol 5: 464-465; Ibn al-Qayyim, zad vol 3: 277. 
11) al-'Asqalani: vol 7: 107; Ibn al-Qayyim, Zad vol 3: 282. 
12) al-Bukhari, trans. Khan vol 5: 56-57. 
13) al-Bukhari, trans. Khan vol 8: 82. 
14) al-Bukhari trans. Khan vol.8: 9-10. 
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strict in implementing the Islamic teachings, to the degree that Satan always avoided 
his path. (15) 

 
Indeed, the Glorious Quraan clearly confirms the rights of kinship of non-Muslim 

relatives, for God says: {We have enjoined on man kindness to parents, but if they 
strive or force you to worship with Me things which you have no knowledge, do not 
obey them.}(16) In another verse God says: {And We have enjoined on man to be 
good to his parents. His mother bore him, in travail upon travail. And in two years 
was his weaning. Show gratitude to Me and to your parents. To Me is the final 
destiny, and If they strive to make you worship with Me things which you have no 
knowledge, do not obey them. Yet, bear them company in this life with 
kindness...}(17) For this reason the Prophet (pbuh) granted permission to Asmaa to 
take care of her mother, who was a non-Muslim, during her visit to her daughter, in 
Medina. (18) Therefore, a weighted legal opinion of Muslim jurists says it is 
compulsory for a Muslim to provide his needy non-Muslim parents with sustenance. 
(19) Another legal opinion states that a non-Muslim relative deserves his share from 
his Muslim relative endowment.(20) Even a non-Muslim slave girl who gives birth to 
a child from her master is automatically freed after the death of her master. (21) 

 
According to the Islamic law a Muslim male can marry a Christian female. 

Therefore, if both couples were Christians or Jews and the husband became a 
Muslim, he is still permitted to maintain the marriage bond. This exception was 
granted for a female from the People of the Book because all three religions, 
originally, come from God according to Islam. However, Islam does not permit a 
female Muslim to marry any non-Muslim male because the female is usually the 
weaker partner in the marriage bond. This fact jeopardizes the destiny of the children 
in the Hereafter, especially the non-Muslim is not governed by clear cut  or stable 
laws concerning the wife's rights as it is the case with the Muslim husband. 

 
Regardless of the difference in faith the couple can share a mutual love and 

concern for each other, for this is a matter of natural law. God says:{And among His 
signs is that He created for you mates from among yourselves that you may dwell 
with in tranquility, and He has put love and mercy between you.}(22) 

The Bond of Neighborhood: 
Islam also honored the bonds of community belonging and neighborhood. 

regardless of the difference in faith. Islam made it clear that Muslims should take 
good care of their neighbors. God , glorified be He, says: {Worship God  and do not 
join any partners with Him and do good to your parents, kinsfolk, orphans, those in 
need, neighbors who are relatives, neighbors who are strangers, companions by your 
side, wayfarer and slaves.}(23) 

 
The Prophet also emphasized the neighbor’s rights, for he said: "Whoever 

                                                
15) al-Bukhari:, trans. Khan vol 8: 10. 
16) Glorious Quraan, 29: 8. 
17) Glorious Quraan, 31: 14-15. 
18) al-Bukhri, trans. Khan vol 8: 8. 
19) Ibn al-Qayyim, Ahkam vol2: 417-419. 
20) Ibn al-Qayyim, Ahkam pp. 203-5. 
21) Ibn al-Qayyim Ahkam p. 317. 
22) Glorious Quraan, 30: 21; see at-Turaqi, al-Isti’anah pp. 23-31. 
23) Glorious Quraan, 4: 36. 
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believes in God and in the Hereafter should take good care of his neighbor."(24) He 
also said: "By God, he is not a true believer. By God, he is not a true believer. By 
God , he is not a true believer." the Companions asked: "Who?" The Prophet said: 
"The One whose neighbor is not save from his evils."(25) 

 
The Prophet (pbuh) also said "Gabriel continued to urge me to be good to the 

neighbor till I thought he would say a neighbor inherits his neighbor."(26) Al-
'Asqalani, commenting on this tradition and quoting the verse which urges Muslims 
to take good care of their neighbors said:(27)"One of the Companions of the Prophet 
(pbuh) understood the verse as setting a general rule. Therefore, when a sheep was 
slaughtered for him he ordered his family to send some of it to his Jewish neighbor." 
Al-Asqalani also commented that at-Tabarani reported that the Prophet (pbuh) said: " 
There are three types of neighbors: a neighbor who has one right, the non-Muslim 
neighbor, a neighbor who has two rights, the Muslim neighbor, a neighbor who has 
three rights i.e. the Muslim who is also a relative". 

Al-Qaradawi gave numerous examples from both the Prophetic Traditions and the 
Islamic history of fairness and magnanimity in dealing with the non-Muslims. 
Among his examples was:(28) 

1 - Regardless of Quraishe’s hostility, the Prophet sent gifts to the Meccans to be 
distributed among the poor when they had a drought. 

2 - The Prophet assigned an annual charity for a Jewish family. 
3 - The Prophet stood for a Jewish funeral that was passing. 
4 - The second Caliph Umar ordered charity for some leper Christians, and 

although one of the non-Muslims assassinated him, he recommended that themmies 
(non-Muslims minorities living in the Muslim country) should be treated well. 

5 - When Um al-Harith ibn Rabeeaah, a Christian woman, died some of the 
Companions attended her funeral.  

 
Al-Qaradawi added that some of the Muslim scholars held the opinion that the 

zakat (the obligatory charity) could be given to a themmy and among these scholars 
are: Ikrimah, and ibn Sireen. He assures that this magnanimity departs from the 
Islamic teachings which emphasizes respect of human being in general, recognition 
of his freedom of choice in religion and that Muslims are not require to judge 
prejudicially the non-Muslims because of not believing in Islam. 

 
Therefore, regardless of the difference in faith or culture, Islam makes it 

compulsory for Muslims to be objective and fair, and to avoid generalizing some 
negatives of a person to his entire behavior or generalizing the negatives of some to 
all members. 

 
It also assures that God sent Muhammad as a mercy for the whole Universe; the 

Glorious Quraan reads: {We have not sent you except as a mercy for the whole 
Universe}. (29) However, it also assures that in this life {There is no compulsion in 
religion. The truth stands out clear from error.}(30) 

 
                                                
24) al-Bukhari, trans. Khan vol 8: 29. 
25) al-Bukhari. trans. Khan vol 8: 28. 
26) al-Bukhari, trans. Khan vol 8: 27-30 and seeal-‘Asqalani’s commentary  on the Hadeeth pp. 455-7. 
27) Glorious Quraan, 4: 36. 
28) al-Qaradawi pp. 43-54. 
29) Glorious Quraan, 21: 107; and see for the commentary of Ibn Taimiyah on this verse in  
      Majmooa: vol 1: 305-306. 
30) Glorious Quraan, 2: 256. 



 ٧

Thus we notice that the Quraan and the Sunna both confirm the basic rule for the 
foundation of the peaceful dialogues between people of different faiths. Islam 
respects all sorts of bonds and gives each bond its rights according to its relative 
importance 

The Basic Rule: 
Concerning the basic rule of the relationship between the followers of the 

different religions from the Islamic perspective. God, glorified be He, says in the 
Glorious Quraan addressing Muslims: {God does not forbid you from those who did 
not fight you and did not drive you out of your homes, to deal with them justly or to 
do them favors, for God loves those who are just. God only forbids you from taking 
guardians of those whom have fought you because of the religion and have driven 
you out of your homes or helped in driving you out of your homes, for those are the 
aggressors.}(31) 

 
This eighth verse of Chapter 60 clearly states that God, glorified be He,  

encourages Muslims to deal justly with those who do not fight Islam or oppress 
Muslims. In deed, He encourages Muslims doing favor to them. (32) Obviously, 
doing favor is more than to deal justly, for doing a favor could mean to initiate favor 
or to give people more than they deserve 

 
Verse nine of the same Chapter follows, confirming the same ruling in 

affirmative wording, leaving no room for confusion and, at the same time, clarifying 
that those who aid the oppressors are not better than the oppressors themselves. 

. 
So Islam is a religion of peace and its ultimate goal is to establish peace for all 

human beings in both lives: this temporary life and the eternal life in the Hereafter. 
Even in case, some people refuse to cooperate to achieve peace and happiness in 
both lives, Islam encourages Muslims to cooperate in maintaining peace for all in 
this temporary life. 
 

Emerging from these facts Islam guaranteed for the non-Muslims who live in the 
Islamic country the freedom of religion as long as they do not violate the public 
interest and do not offend public morals. Among these guaranteed rights are freedom 
of worship, implementation of ones civil service law (marriage, divorce and 
inheritance...), and eating and drinking what is permissible in their religion.(33)   

 
It is true that the freedom of religion is not complete. But this is natural, even in 

the secular states, because the basic laws and the essential ones are subject to the 
majorities will. It is for this natural disposition that God equipped mankind with, 
confirmed by the divine teachings of all religions the natural reaction of brotherhood 
is the first to be expressed every time two of different religions meet and interact for 
the first time, provided that there is no prior stereotyping in mind. 
 

In the light of the previous findings it is reasonable to conclude that Muslims are 
not permitted to wage war against any nation or people except in self-defense, 
punishment for a prior aggression.(34) 

 
                                                
31) Glorious Quraan, 60:8-9; and see the commentary of as-Saieedi on other related verses pp. 20-24. 
32) See for example: at-Tabari for his commentary on this verse. 
33) See for example Ibn al-Qayyim, Ahkam. 
(34) The word Jihad in Arabic means to struggle with something which already in existence. 
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For Islam did not come to turn people apart, to create hostility among them, to 
encourage blood shedding on earth, to cut family ties or weaken the born-with and 
the acquired bonds. It did not come to demolish the freedom of choice that God has 
granted to the accountable beings, including their destiny in the eternal life. 

 
It is also worthy to mention that the word Jihad is not confined to struggle against 

the hostile acts, but the most important Jihad is to struggle with ones own whims, 
which allure him to violate the teachings of God and eventually lead him to harm 
himself and the others. (35) 

 
As a matter of fact, the peaceful Christians especially, have a special status 

concerning the relationship between them and the Muslims: (36) The Glorious 
Quraan: 

 
1. made the food of the Jews and the Christians permissible for Muslims 

to eat unless specified as being forbidden. 
 

2. made it permissible for a Muslim to marry a Jewish or a Christian 
female. 
 
 

3. The Prophet of Islam asked Muslims to take good care of the Egyptians 
when they conquer Egypt. 
 

4. Made a Christian king a trust worthy king and and praised him. 
 

5. The Glorious Quraan singled out the peaceful Christians with praising. 
The Glorious Quraan reads: (… You will find the closest in affection to those 
who believe are those who said “we are Christians, because among them 
priests and monks and they are not arrogant).(37) 

Conclusions: 
The United Nations made year 2001 as a year of the organized verbal dialogue 

cross cultures, but people of the various cultures or religions practiced the practical 
dialogue since the existence of the differences in culture and religion. 
 

In general, the relationship between human beings, from the Islamic perspective, 
could be summarized in the following points: 

 
Firstly, The basic foundation in this matter is that all human being were created 

from a single male and a female and are granted a certain degree of freedom to enjoy 
and to be accountable for. Above all freedoms are that all human beings have the 
freedom to choose their destiny in the Hereafter i. e. their own religion.  

 
Secondly, Based on the basic foundation, Islam encourages strengthening all 

innate and acquired bonds within their relative importance. The human beings live 
within a web of bonds and among these bonds to which Islam pays great attention are 
the bonds of humanity, kinship, friendship and neighborhood. Bonds usually involve 
love but differ in grades of love. For every kind of bond there is a suitable kind of 
love. 

 

                                                
(35) Ibnal-Qayyim, Zad. Vol. 3: 509. 
( )٣٦ Sieny, The Coexistence between 
( ٣٧ ) Glorious Quraan, 5: 82. 
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Thirdly, The basic Islamic rule of the relationship between those who belong to 
different faiths is to help each other to secure peace and felicity in this temporary life 
and in the eternal life. But if some of them refuse to cooperate to secure the 
comprehensive peace, then they must cooperate at least to secure peace and 
happiness for all in this life. 

 
Fourthly. Emerging from the basic foundation and rule, Islam makes it 

compulsory for Muslims to be objective and fair, and to avoid generalizing some 
negatives of a person to his entire behavior or generalizing the negatives of some to 
all members.  

 
Fifthly. Islam forbids Muslims to wage war against any nation or people except in 

self-defense, punishment for a prior aggression. For Islam did not come to turn 
people apart, to create hostility among them, to encourage blood shedding on earth. It 
is also worthy to mention that the word Jihad is not confined to struggle against the 
hostile acts, but the most important Jihad is to struggle with ones whims, which 
allure him to violate the teachings of God and eventually lead to harm himself and 
the others. 
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